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"T'ruths' and the Dealing with 'Truths' in the Context of the
"Third-Party Culture' (1957-the Present Time)

Abstract

To blame a 'third party' for being behind anti-government movements is
more than a commonty adopted political strategy; it is so deeply rooted in the Thai
culture of thinking that it emphasises smooth relationships between the state and
the people. That is, a conflict between the state and the people is not supposed to
take place; if it does, then it has to have been incited by a 'third party’. This is a
strategy that effectively gives rise to the state's use of fabricated truths to explain
causes of conflicts between the state and the people.

With the political society constantly changing, the leading-class people
have been capable of periodically labeling different groups of people as 'third
parties'--from student extremists to communists and, today, to non-government
organisations as well as those whose ideas contradict the government's. Some
cases have even exhibited a reference to a non-existent 'third party’, a method that
facilitates compromising. Because of these, the 'third-party culture' has become
one that sustains the leading-class people’s grip and distribution of power.

In earlier times, groups of people who contradicted the state and were made
by the state to appear to the society to have been supported by a 'third party’ could
not do anything in response, except to exploit another 'truth’: they demonstrated
because they were genuinely in so much trouble that they required the state's aids.
This was a political game played within the culture of thinking that emphasised
smooth relationships between the state and the people.

Denounced by the state as extremists, the students who formed the pre-
1973 movement responded by accepting the state-labeled ‘truth’. Yet they
redefined 'extremism' and created another 'truth’ to explain the standpoint of their

movement--being 'young men and women' who hoped to create a better society.



That the 16 October 1973 uprising was widely supported by people was not
solely because there was more public acceptance of the students' truth than of the
state's. It was also because the then society did not trust that the government's
ministry would correspond to the Thai culture of thinking.

The continual movements by students after the 16 October 1973 uprising
presented opportunities to the leading-class people, divided and engaged in an
intense power struggle, to exploit the 'truth’ that the students were communist and
were behind all the chaos as a means to put their own groups to power, assuming
the credit of successful control over the uprising. Later, the 'third-party culture'
also became a significant factor in the 6 October 1976 incident.

The enlargement combined with the expanding role of the non-government
organisations after 1976 led to sharper conflicts between the state and the people.
That was why the state removed the 'third-party' label from the grass roots'
movements and affixed it to the non-government organisations, accusing them of
attempting to persuade country folk to subscribe to foreign funds for personal
gains. This coup brought the state considerable success in making the society
believe in the 'truth’.

Nevertheless, the past decade saw the force of the 'third-party culture’
weakened by 'the people’s politics', which made the society aware of the genuine
trouble that had befallen country folk as a resuit of econo-political injustice. In
addition, country folk had acquired adequate 'intelligence' or potential to form
political movements by themselves. Meantime, members of non-government
organisations were appointed consultants or members of a secretarial staff to their
organisation, which solved the problem of non-government organisations
becoming a 'third party’.

To sum up, the 'third-party culture’, which was a dominant variable in the
dictatorial system, has constantly weakened as tiue Thai state has become

increasingly democratic.



